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R@MMS 14What then shall we say? [There is]

not unrighteousness with God, is
93 14=1 8 there? Never may it be! 15For to
Moses He says: “ will show mercy
fo whom I may show mercy, and |
will have compassion on whom I may
have compassion.” °So then, [it is]
not of the [one] willing, nor of the
[one] striving, but of God showing
mercy. "For the Scripture says to
Pharaoh: “For this very [purpose]
therefore I have raised up you, so
that I might show in you My power,
and that My name should be
declared in all the earth.” '®So then,
to whom He wants, He shows mercy;
1 now whom He wants, He hardens.




R@M MS We must keep in mind that this section of

Romans 9 concerns Paul’s teaching about

9@ 1 %%1 8 God, in particular, the mercy of God. Many
7 @ : ) : :

scholars take issue with this section and
without reason vilify it; since, they take
the wrong perspective of God and attempt
to tie these verses to God’s sovereignty &
freedom; which are never mentioned!

Therefore, the theme Paul identifies is the
language which actually appears in the
text (what a concept!)! Thus, a more
fitting evaluation is that this section is

e : addressing God’s Mercy (cf. vv.15, 16, 18
ol \ and later, 23; this by Paul’s use of the

- & L Greek verbs for mercy: elencw, eAen,
Rﬂ( 'K elewvtoc. Therefore, this section is aptly
e entitled: “The God Who Shows Mercy.”
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This section of Romans 9 is
interactive; that is, Paul will first
give a suggestion (v.14) as a
reaction to 9:6-13. Then Paul will
give responses in vv.15-18, based
upon statements by God from the
OT; and then, draw out the
consequences in vv.16 and 18. All
this lnteractlko.n will artainly.




 AlChallengeste
Godpst

~ Righteolisness
_Rebuikedi

~ L)

.L.

14What then shall we say? [There is] not
unrighteousness with God, is there? Never
may it be!

Unrighteousness (adixio) with God?
Who would ever entertain such an
idea? By this time, in Paul’s letter,
he is now reflective. It would be
inappropriate to see Paul engaging
in theodicy. In reality, he is dealing
with the implications and
ramifications of God in His concrete
acts throughout history. In
reflection, then, we hear Paul’s
rebuke: “Never may it be!”
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14What then shall we say? [There is] not
unrighteousness with God, is there? Never
may it be!

Hence, it’s important for you to
understand that the use of
“unrighteousness” accurately
conveys what is being contested.
Paul has already felt the need to
affirm God’s righteousness,
faithfulness, and truth (cf. 3:1-8
and 3:26). As this matter
resurfaces, Paul resolutely refutes!



R@M M S 15For to Moses He says: “/ will show

mercy to whom I may show mercy, and I

9 ® 1[ 5 will have compassion on whom I may
e have compassion.”

What is the best way for Paul to
respond to such a baseless assertion
that God is unrighteous? Instead of
giving his opinion or engaging in
theodicy, Paul uses God’s Word from
two quotations in the OT. Paul
(w/the use of begins...with the use of an explanatory
Ex 33:19) K27 (yop)! And the following two-

4 fold blessing that God spoke to Moses
o A from Exodus 33:19 - “I will show

*.Cf?@d 5 QM@W CYSS mercy to whom | may show mercy, and
L ISIAffimed N | will have compassion on whom | may
"% ¥ have compassion.”




R@M M S 15For to Moses He says: “/ will show

mercy to whom I may show mercy, and I

9 ® 1 5 will have compassion on whom I may
o have compassion.”

In context, God is speaking this two-
\4\ fold blessing directly after Israel’s
golden calf apostasy (Ex 32:1-6) and, as
} you may recall, Yahweh intended to
destroy them (Ex 32:10). However,
(w/the use of UEEZ AU TCEERURN T I EIENT
Ex 33:19) Yahweh relents (Ex 32:11-14). Moses
then seeks assurance that God’s
- ’ presence will be with the people and
' himself (Ex 33:15-16). And with the
quote above, Yahweh provides that
assurance.
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R@M M S 15For to Moses He says: “/ will show

mercy to whom I may show mercy, and I

9 ® 1 5 will have compassion on whom I may
o have compassion.”

at issue through Yahweh’s emphatic
double repetition of His Divine Mercy!
| Why would Paul utilize this passage?
| True, he is under inspiration of the Holy
Spirit; and yet, secondly, this passage
( w/the use Of emphasizes the dominant, essential
3 @K )Ml nature of God’s character! He is gracious,

compassionate, and merciful! This is
e 4 Yahweh in His fullest self-disclosure to

God’siMercya man, being to His great glory. Fina}ly, (5
L istAffilmed state: N.ote t!1at Yahw.eh says nothing
' A concerning His sovereignty or freedom!

\J The quote identifies the key component
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R@M Mg 16S0 then, [it is] not of the [one] willing,

nor of the [one] striving, but of God
9@ 1 @ showing mercy.

an Paul now draws his conclusion in regard to
Yahweh’s quotes by the use of: Another
way to translate these“So then...” (opo
ovv). God’s mercy...[it is] not of the
[one] willing, nor of the [one] striving.
In other words, God’s mercy isn’t reliant,
in any way, upon the will of man or even
man’s “striving” (tpexovrtoc) - literally,
(“running wide-open” like Usain Bolt in
the 100m dash!). It conveys an intense

{ -

ot desire to get to the goal as quickly as

p : :
. possible. This verb was used of runners

~

Gf d S M@T V8 in a race, of swiftness, or of effort to
‘Reafffiily IIECHY attain an end (cf. 9:11 and “not of

o N works”).
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